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Abstract: 
In this paper we develop the concept of family display by responding to David Mﾗヴｪ;ﾐげゲ 
suggestion that researchers should consider whether けa;ﾏｷﾉ┞ Sｷゲヮﾉ;┞ゲげ ;ヴW ┌ゲWS デﾗ Iﾗﾐ┗ey a 
けデ┞ヮWげ ﾗa Family. We do so by applying the concept to the accounts of migrant family children 
living in an English city, and those of adults that grew-up in Mennonite communities in Mexico 
and Canada. Analysis uniquely shows that migrant family children do display a type ﾗa けF;ﾏｷﾉ┞げが 
and that this is influenced by familial constructs privileged by intended audiences. We 
contribute further by arguing that whilst some families do display core values attached to 
F;ﾏｷﾉ┞ けデ┞ヮWゲげが デｴｷゲ ｷゲ ﾐﾗデ デｴW I;ゲW ｷﾐ デｴW W┝;ﾏヮﾉW ﾗa デｴW MWﾐﾐﾗﾐｷデW Iﾗﾏﾏ┌ﾐｷデ┞ ;ﾐS 
researchers should be cognisant of applying this concept to all contexts. This is because the 
priority for display may not be the presentation of legitimate Family, but other features of 
collective identity.   
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Family Display, Family Type, or Community? Limitations in the application of a concept. 
Julie Walsh, Sally McNamee and Julie Seymour. 
 
Introduction  
This article expands and tests J;ﾐWデ FｷﾐIｴげゲ IﾗﾐIWヮデ ﾗa a;ﾏｷﾉ┞ Sｷゲヮﾉ;┞ (2007).  In 2007, Finch 
ｷﾐデヴﾗS┌IWS デｴW IﾗﾐIWヮデ ﾗa けSｷゲヮﾉ;┞ｷﾐｪ a;ﾏｷﾉｷWゲげが ┘ｴｷIｴ H┌ｷﾉSゲ ﾗﾐ Mﾗヴｪ;ﾐげゲ W;ヴﾉｷWヴ ;ヴｪ┌ﾏWﾐデ デｴ;デ 
family is no longer defined by biology or household, but hasが ｷﾐゲデW;Sが HWIﾗﾏW ; ゲWデ ﾗa けヮヴ;IデｷIWゲげ 
デｴ;デ ﾏ┌ゲデ HW けSﾗﾐWげ ふMﾗヴｪ;ﾐが ヱΓΓヶき ヲヰヱヱぶく Fﾗヴ FｷﾐIｴが けSﾗｷﾐｪげ a;ﾏｷﾉ┞ ｷゲ ﾐﾗデ Wﾐﾗ┌ｪｴ and family 
practices must also HW けSｷゲヮﾉ;┞WSげ デﾗ ゲｷｪﾐｷaｷI;ﾐデ ﾗデｴWヴゲ ｷa they are to show デｴ;デ けデｴWゲW ;ヴW ﾏ┞ 
a;ﾏｷﾉ┞ ヴWﾉ;デｷﾗﾐゲｴｷヮゲ ;ﾐS デｴW┞ ┘ﾗヴﾆげ ふヲヰヰΑぎ Αンぶき デｴ;デ デｴW┞ ;ヴW ﾉWｪｷデｷﾏ;デWく In her original article, 
Finch invites scholars to develop the concept further and, in 2011, David Morgan suggests that 
ﾗﾐW ┘;┞ ｷﾐ ┘ｴｷIｴ ヴWゲW;ヴIｴWヴゲ ﾏｷｪｴデ Sﾗ デｴｷゲ ｷゲ デﾗ IﾗﾐゲｷSWヴ ｷa ;ﾐS ｴﾗ┘ けa;ﾏｷﾉ┞ Sｷゲヮﾉ;┞ゲげ ;ヴW ┌ゲWS デﾗ 
Iﾗﾐ┗W┞ ; ゲヮWIｷaｷI けデ┞ヮWげ ﾗa a;ﾏｷﾉ┞き デｴW┞ ;ヴW ﾐﾗデ ﾃ┌ゲデ Sｷゲヮﾉ;┞ｷﾐｪ a;ﾏｷﾉ┞ (membership and 
behaviours) but displaying Family (type which incorporates particular values). For him, such 
ヴWゲW;ヴIｴ ゲｴﾗ┌ﾉS aﾗI┌ゲ ﾗﾐ けデｴW SWヮﾉﾗ┞ﾏWﾐデ ﾗa a;ﾏｷﾉ┞ ﾏWﾏHWヴゲ ｷﾐ Sｷゲヮﾉ;┞ｷﾐｪ デｴW ｷSW; ﾗa ;ﾐS デｴW 
core values attached to familyげ (2011: 63) and he uses, as an exemplar; the Christian Family. In 
an empirical examination of this conceptual development, “W┞ﾏﾗ┌ヴげゲ (2015) study of families 
that live in commercial homes1 (eg family hotels and guest houses) shows that these families do 
display a specific type of family; in this study the Commercial Home Family. The current article 
further addresses this gap in research identified by Morgan (2011) by applying the lens of family 
display to data from two distinct studies and communities  - accounts of migrant family children 
living in a northern English city, and accounts of adults talking about their lives as children 
growing-up in a Mennonite community (some of whom migrated from Mexico to Canada).  In 
doing so, we expand and test the concept of family display and contribute by uniquely showing 
that while some family members do Sｷゲヮﾉ;┞ IﾗヴW ┗;ﾉ┌Wゲ ;デデ;IｴWS デﾗ F;ﾏｷﾉ┞ けデ┞ヮWゲげ researchers 
should also be wary of applying this concept to all contexts. 
 
Final manuscript (NOT anonymised)
Overall, we argue that in the context of migrant families living in a northern English city, family 
display is ; ┌ゲWa┌ﾉ IﾗﾐIWヮデ┌;ﾉ ;SSｷデｷﾗﾐ デﾗ デｴW けデﾗﾗﾉ H;ｪげ ﾗa a;ﾏｷﾉ┞ ゲﾗIｷﾗﾉﾗｪｷゲデゲ (Finch, 2007) and 
that some children within some ﾏｷｪヴ;ﾐデ a;ﾏｷﾉｷWゲ Sﾗ ┌ゲW けa;ﾏｷﾉ┞ Sｷゲヮﾉ;┞げ デﾗ ヮヴWゲWﾐデ ; けデ┞ヮWげ ﾗa 
Family; variously the Assimilated Family, and a Family with culturally specific family values, here, 
the Polish Family. WW ;ﾉゲﾗ ;ヴｪ┌Wが ｴﾗ┘W┗Wヴが デｴ;デ FｷﾐIｴげゲ IﾗﾐIWヮデ ﾏ┌ゲデ HW ;ヮヮﾉｷWS ;aデWヴ I;ヴWa┌ﾉ 
consideration, because the family is not always the unit of display. In the case of children in 
Mennonite families, we show, for example, that what might first appear as a Mennonite Family 
display is, instead, a display of broader community; the particular Mennonite Community of 
which they are part. By doing so, we further contribute by arguing that it is important to be 
reflexive in our analysis and to think beyond the theoretical framework we are applying as 
researchers.  
 
The data presented are taken from the narratives of children, and adults discussing their 
childhood. This is because the views of adults in the studies considered have been discussed 
elsewhere (Walsh, 2018: McNamee, 2016) but, more importantly, because all the authors have 
an interest in highlighting the active participation of children in their family practices (McNamee 
and Seymour, 2012; Walsh, 2015). 
 
Conceptual Framework  
Iﾐ ｴWヴ ｷﾐaﾉ┌Wﾐデｷ;ﾉ ;ヴデｷIﾉWが FｷﾐIｴ ふヲヰヰΑぶ H┌ｷﾉSゲ ﾗﾐ Mﾗヴｪ;ﾐげゲ ふヱΓΓヶぶ ;ヴｪ┌ﾏWﾐデ デｴ;デ IﾗﾐデWﾏヮﾗヴ;ヴ┞ 
family is ﾐﾗ ﾉﾗﾐｪWヴ デｴW けaｷ┝WSげ IﾗﾐIWヮデ ﾗa ; ﾐ┌IﾉW;ヴ a;ﾏｷﾉ┞ - defined by biology, co-residence or 
marriage - H┌デ ｷデ ｷゲ Iｴ;ﾐｪW;HﾉW ;ﾐS Sｷ┗WヴゲWく ‘;デｴWヴが デｴW IﾗﾐIWヮデ ﾗa a;ﾏｷﾉ┞ ｷゲ ﾐﾗ┘ けSﾗﾐWげ and family 
ﾏWﾏHWヴゲ Wﾐｪ;ｪW ｷﾐ ; ゲWデ ﾗa けヮヴ;IデｷIWゲげ ┘ｴｷIｴ デ;ﾆW ﾗﾐ ﾏW;ﾐｷﾐｪ ;ゲゲﾗIｷ;ted with family (Morgan, 
1996, 2011).  This approach has since been shown to be useful, particularly when circumstances 
do not reflect the dominant normative familial model, for example, same-sex relationships 
(Weeks et al., 2001).  Finch argues, however, that contemporary family needs デﾗ HW けSｷゲヮﾉ;┞WSげ 
;ゲ ┘Wﾉﾉ ;ゲ けSﾗﾐWげ ;ﾐS デｴ;デ デｴW けデｴW ﾏW;ﾐｷﾐｪ ﾗa ﾗﾐWげゲ ;Iデｷﾗﾐゲ ｴ;┗W デﾗ HW Hﾗデｴ Iﾗﾐ┗W┞WS デﾗ ;ﾐS 
┌ﾐSWヴゲデﾗﾗS H┞ ヴWﾉW┗;ﾐデ ﾗデｴWヴゲ ｷa デｴﾗゲW ;Iデｷﾗﾐゲ ;ヴW デﾗ HW WaaWIデｷ┗W ;ゲ Iﾗﾐゲデｷデ┌デｷﾐｪ さa;ﾏｷﾉ┞ 
ヮヴ;IデｷIWゲざげ ふヲヰヰΑぎ ヶヶぶく She goes on to assert that the reasons that display matters to modern 
families are that: family no longer equates to household; the fluidity of family and family life over 
time; and the relationship between family and personal identities (2007: 68-71). As such, by 
Wﾐｪ;ｪｷﾐｪ ｷﾐ Sｷゲヮﾉ;┞ゲが a;ﾏｷﾉ┞ ﾏWﾏHWヴゲ ;ｷﾏ デﾗ ゲｴﾗ┘ デｴ;デ けデｴWゲW ;ヴW ﾏ┞ a;ﾏｷﾉ┞ ヴWﾉ;デｷﾗﾐゲｴｷヮゲ ;ﾐS 
デｴW┞ ┘ﾗヴﾆげ ふヲヰヰΑぎ Αンぶく  The example Finch provides is of a father becoming more attentive to his 
non-resident children in the period post-divorce.  This ｷゲ ; けSｷゲヮﾉ;┞げが HWI;┌ゲW デｴW Iｴ;ﾐｪW ｷﾐ 
parenting practices shows his children, and the broader audience, that despite him not living with 
his children anymore, his relationship with them remains familial and of a high quality (2007: 74).  
 
As noted, in the 2007 article, Finch also invites others to refine and expand the concept of family 
display. Subsequent applications of theory primarily examine why display matters within 
ｷﾐSｷ┗ｷS┌;ﾉ a;ﾏｷﾉｷWゲが ;ﾐS デｴW ┘;┞ゲ ｷﾐ ┘ｴｷIｴ Sｷゲヮﾉ;┞ ｷゲ ゲ┌ヮヮﾗヴデWS H┞ けH;Iﾆｪヴﾗ┌ﾐS aW;デ┌ヴes that we 
ﾏｷｪｴデ SWaｷﾐW ;ゲ さデﾗﾗﾉゲ ﾗa Sｷゲヮﾉ;┞ざ Wくｪく ヮｴﾗデﾗゲが SﾗﾏWゲデｷI ;ヴデWa;Iデゲが ｴWｷヴﾉﾗﾗﾏゲ ;ﾐS ﾐ;ヴヴ;デｷ┗Wゲげ 
(Finch, 2007: 77). Examples of familial constructs and relationships to which the lens of family 
display has been applied include: KWｴｷﾉ┞ ;ﾐS Tｴﾗﾏゲﾗﾐげゲ (2011) exploration of the construction of 
mothering; C;ヴデWヴ Wデ ;ﾉげゲ ふヲヰヱヵぶ ゲデ┌S┞ ﾗa Iﾗ┌ヮﾉWゲ デｴ;デ ﾉｷ┗W ;ヮ;ヴデ; Pｴｷﾉｷヮげゲ ふヲヰヱンぶ ヴWゲW;ヴIｴ ﾗa ヮﾗゲデ-
divorce fathering; and Almackげゲ (2008) study of lesbian parent couples. Others examine familial 
contexts that resonate with those discussed in this paper, that is when familial norms and cultural 
norms intersect.  Hayes and Dermott (2011), for example, consider the role of family display in 
dual-heritage families (2011) and Carver (2014) shows how family display occurs in marriage 
narratives constructed in UK immigration applications. Elsewhere, Walsh also shows display to 
be a strategy employed by migrants when establishing their new lives in the host country (2018) 
and in the transnational context (2015).   
 
Writing in 2011, Morgan (2011) responds to Finch (2007), by suggesting that researchers should 
examine if family display is employed by family members in order to display a specific type of 
F;ﾏｷﾉ┞ ;ﾐS デｴW けIﾗヴW ┗;ﾉ┌Wゲげ ﾗa デｴ;デ F;ﾏｷﾉ┞ けデ┞ヮWげが aﾗヴ W┝;ﾏヮﾉWが デｴW Cｴヴｷstian Family.  Indeed, 
Seymour (2015) has shown how families who live in family-run boarding houses, hotels and pubs, 
are obliged to carry out family production and reproduction in ways that also display the 
Commercial Home Family.  That is, family members are deployed to show that, while the host 
family is an integral/essential element of the business location, they are not privileged over 
guests; it is け; ヮヴWゲWﾐデ;デｷﾗﾐ ﾗa けa;ﾏｷﾉ┞ﾐWゲゲげ ┘ｴｷIｴ ｷゲ IﾗﾏﾏWヴIｷ;ﾉﾉ┞ W┝ヮWSｷWﾐデげ (2015: 122).  This is, 
however, the ﾗﾐﾉ┞ ゲデ┌S┞ デｴ;デ ヴWゲヮﾗﾐSゲ デﾗ Mﾗヴｪ;ﾐげゲ ゲ┌ｪｪWゲデｷﾗﾐ ;ﾐS デhis article, therefore, 
interrogates additional empirical data to address the knowledge gap he identifies.  
 
Scholars have also responded to Finch (2007) by ヮヴﾗHﾉWﾏ;デｷゲｷﾐｪ デｴW IﾗﾐIWヮデ ﾗa けa;ﾏｷﾉ┞ Sｷゲヮﾉ;┞げ, 
;ゲゲWヴデｷﾐｪ ｷa Sｷゲヮﾉ;┞ゲ ;ヴW デﾗ HW けゲ┌IIWゲゲa┌ﾉげ ｷﾐ ゲｴﾗ┘ｷﾐｪ a;ﾏｷﾉｷ;ﾉ ﾉWｪｷデｷﾏ;I┞が デｴW┞ ｴ;┗W デﾗ ヴWaﾉWIデ デｴW 
a;ﾏｷﾉｷ;ﾉ ﾐﾗヴﾏゲ けヴWケ┌ｷヴWSげ ;ﾐS ﾗヴ ;IIWヮデWS H┞ ; ヮ;ヴデｷI┌ﾉ;ヴ ;┌SｷWﾐIW ふDermott and Seymour, 2011). 
Indeed, in 2007, Finch explicitly acknowledges the role of the audience of display, stating that 
けデｴW ﾏW;ﾐｷﾐｪ ﾗa ﾗﾐWげゲ ;Iデｷﾗﾐゲ ｴ;┗W デﾗ HW Iﾗﾐ┗W┞WS デﾗ ;ﾐS ┌ﾐSWヴゲデﾗﾗS H┞ ヴWﾉW┗;ﾐデ ﾗデｴWヴゲ ｷa デｴﾗゲW 
;Iデｷﾗﾐゲ ;ヴW デﾗ HW WaaWIデｷ┗W ｷﾐ Iﾗﾐゲデｷデ┌デｷﾐｪ けa;ﾏｷﾉ┞ ヮヴ;IデｷIWゲげき けデｴW┞ ﾐWWS デﾗ HW ﾉｷﾐﾆWS デﾗ デｴW ┘ｷSWヴ 
ゲ┞ゲデWﾏ ﾗa ﾏW;ﾐｷﾐｪげ (Finch, 2007: 66-67).  She later builds on this, but emphasises that, for her, 
family display is primarily concerned with conveying meaning to those within, and not audiences 
external to, the family unit (Finch, 2011). Heaphy (2011) argues, however, that the wider 
audience is significant and that the concept of family display is flawed, because some family 
constructs are privileged and perceived to be more legitimate than others; their displays are 
ﾏﾗヴW ﾉｷﾆWﾉ┞ デﾗ HW ﾃ┌SｪWS ;ゲ けゲ┌IIWゲゲa┌ﾉげく Gabb (2011), for example, considers when teenage 
children of lesbian parent couples choose not to display family に to omit displays に in order to 
;┗ﾗｷS ｴﾗﾏﾗヮｴﾗHｷI H┌ﾉﾉ┞ｷﾐｪく Fﾗヴ HW;ヮｴ┞が デｴｷゲ ｷゲ HWI;┌ゲWが け;ﾉデWヴﾐ;デｷ┗W ﾗヴ IヴｷデｷI;ﾉ Sｷゲヮﾉ;┞ゲ ﾗa a;ﾏｷﾉ┞ 
are weak displaysげ ふ2011: 37) ;ﾐS I;ﾐ ヴWゲ┌ﾉデ ｷﾐ デｴﾗゲW デﾗ ┘ｴﾗﾏ デｴW Sｷゲヮﾉ;┞ゲ ;ヴW けIﾗﾐ┗W┞WSげ ふFｷﾐIｴが 
2007) に the potential audience (whether within or external to the family) - being unwilling to 
receive, interpret and validate them as desirable alternatives to family.  
 
Walsh (2018) argues that display is complicated further in the context of multi-cultural 
communities. This is because, as Morgan argues, types of practices に cultural, gendered and 
family に ﾗ┗Wヴﾉ;ヮ ;ﾐS ｷﾐaﾉ┌WﾐIW W;Iｴ ﾗデｴWヴく Fﾗヴ ｴｷﾏが けｷﾐSｷ┗ｷS┌;ﾉゲ Sﾗ ﾐﾗデ ゲデ;ヴデ aヴom scratch as they 
are going about family living.  They come into (through marriage or parenthood, say) a set of 
practices that are already partially shaped by legal prescriptions, economic constraints and 
I┌ﾉデ┌ヴ;ﾉ SWaｷﾐｷデｷﾗﾐゲげ ふMﾗヴｪ;ﾐが ヲヰヱヱ: 7). Werbner (2007), for example, argues that the wearing of 
the hijab within Islam is perceived as an external cultural and religious symbol of female modesty 
and familial honour.  As such, family may be the site where both familial and cultural practices 
are displayed. Seymour and Walsh (2013) argue, therefore, that what is perceived to be an 
acceptable or successful family practice or display, may differ depending on both the family and 
ﾗHゲWヴ┗Wヴげゲ Iﾗ┌ﾐデヴ┞ ﾗa ﾗヴｷｪｷﾐ and culturally located familial practices may also constitute 
け;ﾉデWヴﾐ;デｷ┗Wげ Sｷゲヮﾉ;┞ゲ in relation to the normative cultural construct in any given context. 
S┌HゲWケ┌Wﾐデﾉ┞が けa;ﾏｷﾉ┞ Sｷゲヮﾉ;┞け does not always reveal the positive nature of family relationships, 
Sｷゲヮﾉ;┞ゲ ﾏ;┞ ﾐﾗデ ;ﾉ┘;┞ゲ HW げゲ┌IIWゲゲa┌ﾉげが ;ﾐS ｷa けSｷゲヮﾉ;┞ ｷゲ ﾐﾗデ ゲ┌IIWゲゲa┌ﾉ デｴWﾐ デｴW Iﾗゲデ ﾏ;┞ HW ｴｷｪｴげ 
(Seymour, 2011: 109). Indeed, Walsh (2018) argues that migrant families may engage in family 
Sｷゲヮﾉ;┞ゲ デｴ;デ けﾗﾏｷデげ I┌ﾉデ┌ヴ;ﾉ ｷﾐSｷI;デﾗヴゲ ﾗa ﾗデｴWヴﾐWゲゲが ;ゲ ; ゲデヴ;デWｪ┞ デﾗ ;IｴｷW┗W ヴWIﾗｪﾐｷデｷﾗﾐ ;ﾐS 
validation in the host country.  She does not, however, consider in her article if this results in 
theゲW ﾏｷｪヴ;ﾐデ a;ﾏｷﾉｷWゲ Sｷゲヮﾉ;┞ｷﾐｪ ; ゲヮWIｷaｷI けデ┞ヮWげ ﾗa F;ﾏｷﾉ┞く   
 
Lﾗﾗﾆｷﾐｪ ;デ けSｷゲヮﾉ;┞ｷﾐｪ F;ﾏｷﾉ┞げ ふデ┞ヮWぶ I;ﾐが ｴﾗ┘W┗Wヴが ;ﾉﾉﾗ┘ ┌ゲ デﾗ IﾗﾐゲｷSWヴ デｴW SｷゲIﾗ┌ヴゲWが ;ゲ ┘Wﾉﾉ ;ゲ 
the activities element of family display/practices, and examine cases where they reinforce or 
disrupt hegemonic discourses of family. For while families are carrying out the activities that 
sustain and reproduce the individuals who make up each family (Hughes and Valentine, 2011), 
they also confirm or contest prevalent ideologies around family (Seymour, 2015). This paper, 
デｴWヴWaﾗヴWが デWゲデゲ ;ﾐS SW┗Wﾉﾗヮゲ デｴW IﾗﾐIWヮデ ﾗa けa;ﾏｷﾉ┞ Sｷゲヮﾉ;┞げ H┞ ゲｴﾗ┘ｷﾐｪ デｴ;デ some families do 
Sｷゲヮﾉ;┞ ; けデ┞ヮWげ ﾗa F;ﾏｷﾉ┞, ;ﾐS デｴ;デ デｴｷゲ ｷゲ ｷﾐaﾉ┌WﾐIWS H┞ a;ﾏｷﾉｷ;ﾉ Iﾗﾐゲデヴ┌Iデゲ けヮヴｷ┗ｷﾉWｪWSげ ふHW;ヮｴ┞が 
2011) by a particular audience.  In doing so, we also affirm that cultural practices can overlap 
┘ｷデｴ a;ﾏｷﾉ┞ ヮヴ;IデｷIWゲ ふMﾗヴｪ;ﾐが ヲヰヱヱぶ H┌デ ┌ﾐｷケ┌Wﾉ┞ ヴW┗W;ﾉ デｴ;デ デｴW けa;ﾏｷﾉ┞げ ﾏ;┞ ﾐﾗデ ;ﾉ┘;┞ゲ be the 
primary unit of display.   
 
The Empirical Studies: 
The data that inform this paper are drawn from two distinct studies and communities: W;ﾉゲｴげゲ 
study of migrant families living in a northern UK city (2015, 2018) and MIN;ﾏWWげゲ interviews with 
adults recollecting their childhoods in Mennonite communities. The following sections describe 
the data on which we draw, the research methods and present the analysis of each data set. 
 
Study 1 に Migrant Family Display: The Context 
The accounts of migrant children presented here were produced as part of a broader study that 
aimed to examine the role of family display in an increasingly culturally diverse city in the north 
of England.  Mulvey (2010) argues that prevalent political and media narratives related to 
immigration can influence individual and community attitudes towards the topic. It is therefore 
important to note that, at the time of this study に 2013 に the media in the UK continued to depict 
all immigration as a problematic issue, that also presented a challenge デﾗ けBヴｷデｷゲｴげ ﾐ;デｷﾗﾐ;ﾉ 
identity (Mulvey, ヲヰヱヰぶく TｴW UKげゲ ﾐW┘ﾉ┞ WﾉWIデWS Iﾗ;ﾉｷデｷﾗﾐ ｪﾗ┗WヴﾐﾏWﾐデが ｷﾐ デｴWｷヴ WﾉWIデｷﾗﾐ I;ﾏヮ;ｷｪﾐ 
and in their subsequent political term, ヮヴﾗﾏﾗデWS デｴW ｷﾏヮﾗゲｷデｷﾗﾐ ﾗa a┌ヴデｴWヴ ｷﾏﾏｷｪヴ;デｷﾗﾐ けIﾗﾐデヴﾗﾉげ, 
grounded in a need to kerb supposedly undue pressure on the welfare system and public services.  
These intersecting political and media narratives implied that some migrant groups were 
け┘ﾗヴデｴ┞げが ┘ｴｷﾉゲデ ﾗデｴWヴゲ ┘WヴW け┌ﾐ┘ﾗヴデｴ┞げ ﾗa ﾉｷ┗ｷﾐｪ ｷﾐ デｴW UK ふ‘ﾗHｷﾐゲﾗﾐ, 2010). Both the 
government and the Labour Party in opposition also continued to have a pro-assimilationist 
stance on community cohesion (Sharma, 2008); all black and minority ethnic people living in the 
UK, and migrants, were expected to conform to a white, Christian form of けBヴｷデｷゲｴﾐWゲゲげ ふKundnani, 
2007; Uberi and Modood, 2013). Embedded within these narratives was the attitude that all living 
in the UK should be competent speakers of English (BBC, 2013).   
 
The study 
To examine the role of family display in community relations, ten migrant families were recruited 
by distributing posters and flyers in local community spaces and via the researchers pre-existing 
networks, previously developed as a community development worker. Migrant families 
represented a range of migratory backgrounds and were from a number of countries. This study 
was also conducted from a participatory family research perspective (Gabb, 2008) and methods 
were adopted with a view to engaging effectively with adults, and children and young people as 
active agents in their families (McNamee and Seymour, 2012). Whilst the broader study included 
participant observation in public spaces and interviews with British born community members, 
the focus here is on family group interviews and one-to-one interviews conducted with members 
of the ten migrant families. Of the ten families, nine included children, and three included 
children between 7 に 18 living in the family home.  Data presented are therefore taken from three 
family group interviews to which family children contributed, and four subsequent one-to-one 
interviews with children over the age of seven. Those  that were interviewed, and therefore able 
to speak for themselves, were all children or young people from families of Eastern European 
origin (three Polish and one Slovakian).   
 
The focus groups and one-to-one interviews were audio recorded, and transcribed verbatim. 
Data were analysed thematically; transcripts were read and re-read, and codes identified, which 
were then systematically applied to the data. This led to the emergence of a number of key 
themes, and the data set was then analysed with these in mind (Mason, 2002).  A broad range of 
themes were identified, two of which are relevant to the arguments presented here: migrant 
families, including their children, engaged ｷﾐ a;ﾏｷﾉ┞ Sｷゲヮﾉ;┞ ゲﾗ ;ゲ デﾗ Sｷゲヮﾉ;┞ ;ﾐ けAゲゲｷﾏｷﾉ;デWS F;ﾏｷﾉ┞げ 
type; and that children of Polish families engaged in family practices reflective of Polish culture 
;ﾐS ┗;ﾉ┌Wゲ ゲﾗ ;ゲ デﾗ Sｷゲヮﾉ;┞ ; けPﾗﾉｷゲｴ F;ﾏｷﾉ┞げ デ┞ヮWく 
 
The Assimilated Migrant Family. 
In the UK, cohesion policies are, then, assimilationist in character (Mulvey, 2010) and, as noted, 
at the time of the study, anti-migrant narratives dominated policy and the mass media (Uberi 
and Modood, 2013). Consequently, children interviewed felt that there may be negative 
consequences if their family displayed in ways that identified デｴWﾏ ;ゲ けﾗデｴWヴげ ｷﾐ ヮ┌HﾉｷI ヮﾉ;IWゲき 
they understood that, as argued by Walsh and Seymourが けｷa けSｷゲヮﾉ;┞げ ｷゲ ﾐﾗデ ゲ┌IIWゲゲa┌ﾉ デｴWﾐ デｴW 
Iﾗゲデ ﾏ;┞ HW ｴｷｪｴげ (2013: 696).   Ruta, a Polish teenager, reported, for example, デｴ;デぎ けI デｴｷﾐﾆ デｴ;デ 
ゲﾗﾏW ヮWﾗヮﾉW ぷデｴｷﾐﾆへ デｴ;デ ヮWﾗヮﾉW ゲｴﾗ┌ﾉSﾐげデ IﾗﾏW ｴWヴW aヴﾗﾏ IWヴデ;ｷﾐ Iﾗ┌ﾐデヴｷWゲ ;ﾐS デｴ;デ ヮWﾗヮﾉW 
ゲｴﾗ┌ﾉS HWが ﾉｷﾆWが Bヴｷデｷゲｴ ヮWﾗヮﾉWげく Aゲ ゲ┌Iｴが a;ﾏｷﾉ┞ IｴｷﾉSヴWﾐが ┘ｴWﾐ ｷﾐ I┌ﾉデ┌ヴ;ﾉﾉ┞ ﾏｷ┝WS environments, 
were driven to actively display that their family had け;ゲゲｷﾏｷﾉ;デWSげ デﾗ ┘ｴ;デ デｴW┞ ヮWヴIWｷ┗Wd to be 
British norms. Further, ｷﾐ ﾉｷﾐW ┘ｷデｴ G;HHげゲ ふヲヰヱヱぶ ヴWゲW;ヴIｴが デｴWゲW ﾏｷｪヴ;ﾐデ IｴｷﾉSヴWﾐ also omitted 
displaying in ways that might reveal their migrant family origins. In public, for example, Matus 
(Slovakian, age ten) rejected WﾉWﾏWﾐデゲ ﾗa ｴｷゲ a;ﾏｷﾉ┞げゲ “ﾉﾗ┗;ﾆｷ;ﾐ ｷSWﾐデｷデ┞.  He stated, for example, 
デｴ;デ ｴW ┘ﾗ┌ﾉS ;ﾉ┘;┞ゲ ゲ┌ヮヮﾗヴデ けEﾐｪﾉ;ﾐSげ ｷﾐ aﾗﾗデH;ﾉﾉ ﾏ;デIｴWゲ ;ﾐS he was clear in his decision to 
not engage with other Slovak children at school.  In addition to this, he intentionally avoided  
Slovak community events with his family, stating that, けI Sﾗﾐげデ ｪﾗ デﾗ デｴW Iﾗﾏﾏ┌ﾐｷデ┞ Iﾗゲ Iげﾏ ;デ 
aﾗﾗデH;ﾉﾉ ぷぐへ I Sﾗﾐげデ ヴW;ﾉﾉ┞ ﾉｷﾆW ｷデく  Iデげゲ Hﾗヴｷﾐｪげく  IﾐゲデW;Sが ｴW Iｴﾗoses to attend public, typically English 
activities - ﾐﾗデ;Hﾉ┞ ヴWﾉ;デWS デﾗ Eﾐｪﾉ;ﾐSげゲ ﾐ;デｷﾗﾐ;ﾉ ゲヮﾗヴデが aﾗﾗデH;ﾉﾉ に with English friends. 
 
This desire to display as an Assimilated Family is exemplified particularly well in family displays 
grounded in when and where children chose to speak the language of their country of origin. As 
noted, assimilationist policy and media narratives at the time of the study emphasised that all 
people living in the UK に including migrants - should be competent speakers of English (BBC, 
2013).   As such, Matus chose to display in ways that reflected this expectation by only speaking 
“ﾉﾗ┗;ﾆｷ;ﾐ けｷﾐ デｴW ｴﾗ┌ゲWが ﾗﾐ ｴﾗﾉｷS;┞ [in Slovakia]が ┘ｴWﾐ ﾏ┞ a;ﾏｷﾉ┞げゲ ｴWヴWげ ;ﾐS ｴｷゲ ﾏ┌ﾏが LWﾐﾆ;が 
confirmed that Matus asked her to not speak Slovakian in public.  Similarly, Daniella (Polish, age 
seven) was resistant to learning the Polish language; even when she was with her Polish friends 
at school, they spoke けｷﾐ Eﾐｪﾉｷゲｴ デﾗ W;Iｴ ﾗデｴWヴげ ;ﾐS ゲｴW stated that she only spoke Polish when 
ゲｴW けIﾗﾏWゲ ｴﾗﾏWく  I Sﾗ ｷデ ﾏﾗゲデﾉ┞ デｷﾏWゲ ;デ ｴﾗﾏWげく  F┌ヴデｴWヴが ゲｴW SｷS ﾐﾗデ ゲヮW;ﾆ Pﾗﾉｷゲｴ けｷﾐ aヴﾗﾐデ ﾗa デｴW 
ゲ┘W;ヴｷﾐｪ Hﾗ┞ゲ ﾗﾐ デｴW IﾗヴﾐWヴげが ┘ｴｷIｴ ゲｴW W┝ヮﾉ;ｷﾐWS デﾗ HW Eﾐｪﾉｷゲｴ デWWﾐ;ｪWヴゲ デｴ;デ けI;┌ゲW デヴﾗ┌HﾉWげく 
Lech, despite his rejection of Polish families he saw ;ゲ けデヴ┞ｷﾐｪ デﾗ HW Eﾐｪﾉｷゲｴげが ;ﾉゲﾗ ﾐﾗデWd that 
けゲﾗﾏWデｷﾏWゲが ┘ｴWﾐ Iげﾏ ｷﾐ ヮ┌HﾉｷI ヮﾉ;IW ┘ｷデｴ ぷPﾗﾉｷゲｴへ aヴｷWﾐSゲが I ゲﾗﾏWデｷﾏWゲ ﾃ┌ゲデ ゲヮW;ﾆ Eﾐｪﾉｷゲｴげが ;ゲ Sid 
Ruta, who overtly stated that this is HWI;┌ゲW ﾗa ﾐﾗデ ┘;ﾐデｷﾐｪ けデﾗ HW SｷaaWヴWﾐデげく  HWヴWが these 
children, are agentic family members, and the rejection of symbols of their migrant familial 
identityが ;ﾐS デｴW ;Sﾗヮデｷﾗﾐ ﾗa ゲWWﾏｷﾐｪﾉ┞ けBヴｷデｷゲｴげ a;ﾏｷﾉｷ;ﾉ ﾐﾗヴﾏゲが is a key feature of their strategy 
to display as an Assimilated Family. 
 
Dｷゲヮﾉ;┞ｷﾐｪ デｴW けPﾗﾉｷゲｴ F;ﾏｷﾉ┞げ 
The migrant family displays of young family members are, however, multifaceted. As noted 
above, when in public spaces, Lech and Ruta displayed as an Assimilated Family.  At other points 
in time, however, they also displayed けHWﾉﾗﾐｪｷﾐｪげ デﾗ ; ｴﾗﾏW ;ヴW; ﾐWデ┘ﾗヴﾆ; those from their 
country of origin living in close geographical proximity. On these occasions, Ruta and Lech, for 
example, displayed けPﾗﾉｷゲｴ F;ﾏｷﾉ┞げ ﾐﾗヴﾏゲが HWI;┌ゲW デｴｷゲ ;ﾉゲﾗ ヴWaﾉWIデs cultural けHWﾉﾗﾐｪｷﾐｪげく  These 
siblings engaged ｷﾐ けa;ﾏｷﾉ┞ Sｷゲヮﾉ;┞ゲげ デｴ;デ ﾏｷヴヴﾗヴed another type of family; the Polish Family. As 
argued by Seymour and Walsh (2013), what is perceived to be a successful family display can be 
culturally located, and analysis shows that these young family members displayed in line with 
their perception of ; けヮヴﾗヮWヴげ Polish Family.  For Ruta, a Polish family is different to a British 
a;ﾏｷﾉ┞が HWI;┌ゲW デｴW┞ けdo things together and more, like, not having anyone separate.  Supporting 
W;Iｴ ﾗデｴWヴく  BWｷﾐｪ IﾉﾗゲWげ. Similarly, for Lech: 
 
けPﾗﾉｷゲｴ I;ヴW ﾏﾗヴW ;Hﾗ┌デ デｴWｷヴ relationships between their families に I think.  Family, for 
Pﾗﾉｷゲｴ a;ﾏｷﾉｷWゲ ｷゲ デｴW ﾏﾗゲデ ｷﾏヮﾗヴデ;ﾐデ ;ﾐS I Sﾗﾐげデ デｴｷﾐﾆ I ゲWW デｴ;デ ｷデ ｷゲ デｴW ゲ;ﾏW ┘ｷデｴ Eﾐｪﾉｷゲｴ 
ヮWﾗヮﾉW ぷぐへ HWI;┌ゲW I Sﾗﾐげデ ゲWW デｴWﾏ Iﾗﾐデ;Iデｷﾐｪ デｴWｷヴ a;ﾏｷﾉｷWゲく  TｴWヴWげゲ ﾃ┌ゲデ M┌ﾏが D;S ;ﾐS 
デｴWヴWげゲ ﾉｷﾆW I Sﾗﾐげデ ﾆﾐﾗ┘ ｷa デｴW┞げヴW Iﾗﾐデ;Iデｷﾐｪ デｴWｷヴ ｪヴ;ﾐS;Sゲが ﾐWヮｴW┘ゲげく 
 
For these young people, the values and practices they described are claimed as uniquely Polish, 
and they actively engaged in displaying けデｴW ｷSW; ﾗa ;ﾐS デｴW IﾗヴW ┗;ﾉ┌Wゲ ;デデ;IｴWS デﾗ [the Polish] 
a;ﾏｷﾉ┞ざ ふMﾗヴｪ;ﾐが ヲヰヱヱぎ ヶン, our insertion).  One way Ruta displayed these familial values was by 
けゲ┌ヮヮﾗヴデｷﾐｪげ ｴWヴ ﾏﾗデｴWヴぎ けI ﾃ┌ゲデ ﾉｷﾆW Iﾗﾗﾆ aﾗﾗS aﾗヴ ｴWヴ ;ﾐS ┘ｴWﾐ ┘W IﾉW;ﾐ デｴW ｴﾗ┌ゲWが I Sﾗ デｴ;デくげ   
She also reflected these values in the importance she placed on having regular contact with her 
adult sister, husband and nephew, in London, and she ensured that she was present at annual 
a;ﾏｷﾉｷ;ﾉ W┗Wﾐデゲぎ けWW ┘Wﾐデ ﾉ;ゲデ ┞W;ヴ ;デ ぷﾏ┞ ﾐWヮｴW┘げゲへ HｷヴデｴS;┞げく   
 
Whilst these family displays were primarily intended for immediate family members, they were 
both shaped by familial values perceived as Polish, and were more intense during events 
IWﾉWHヴ;デｷﾐｪ Pﾗﾉｷゲｴ aWゲデｷ┗;ﾉゲく  Aゲ ゲ┌Iｴが デｴWゲW けa;ﾏｷﾉ┞ Sｷゲヮﾉ;┞ゲげ were observed by, and were perhaps 
also intended for a broadWヴ Pﾗﾉｷゲｴ ;┌SｷWﾐIWく  Aデ Pﾗﾉｷゲｴ ヮ;ヴデｷWゲが ‘┌デ;が けｪｷ┗Wゲ ﾗ┌デ aﾗﾗS ;デ デｴW 
HWｪｷﾐﾐｷﾐｪが ﾉｷﾆWが ｴﾗデ ゲデ┌aaく  TｴWﾐ ┘W ｪｷ┗W ゲ;ﾉ;Sゲ ﾗ┌デ ぷぐへ I ┘;ゲ ｴWﾉヮｷﾐｪ ﾏ┞ ﾏ┌ﾏげく  “ｷﾏｷﾉ;ヴﾉ┞が LWIｴ 
stated that he continued デﾗ Wﾐｪ;ｪW ┘ｷデｴ デｴWゲW Pﾗﾉｷゲｴ デヴ;Sｷデｷﾗﾐゲ けHWI;┌ゲW ﾏ┞ a;ﾏｷﾉ┞ SﾗWゲげ ;nd, as 
such, he was ｷﾐ┗ﾗﾉ┗WS ｷﾐ デｴW Pﾗﾉｷゲｴ W┗Wﾐデゲ ﾗヴｪ;ﾐｷゲWS H┞ ｴｷゲ ﾏ┌ﾏぎ けI ;ﾉ┘;┞ゲ ｪﾗ HWI;┌ゲW I Sﾗ デｴW 
ﾏ┌ゲｷI aﾗヴ ｷデ ぷぐへ Iげﾏ デｴW DJ aﾗヴ ｷデげく Tｴｷゲ a;ﾏｷﾉ┞が デｴWヴWaﾗヴWが ヮヴWゲWﾐデed ; ┌ﾐｷaｷWS けSｷゲヮﾉ;┞げ ﾗa ; Polish 
F;ﾏｷﾉ┞ デｴ;デ け┘ﾗヴﾆゲげが SWゲヮｷデW ﾉｷ┗ｷﾐｪ ;┘;┞ aヴﾗﾏ デｴWｷヴ country of origin.  In this multi-cultural context, 
┘ｴWヴW I┌ﾉデ┌ヴ;ﾉ ｷSWﾐデｷaｷI;デｷﾗﾐ ｷゲ ヮﾗデWﾐデｷ;ﾉﾉ┞ aヴ;ｪｷﾉWが LWIｴ ;ﾐS ‘┌デ;げゲ a;ﾏｷﾉ┞ Sｷゲヮﾉ;┞ゲ に as young 
family members of the Family に served to reify what they perceived to be a legitimate Polish 
familial identity. 
 
TｴW ゲｷｪﾐｷaｷI;ﾐIW ﾗa Sｷゲヮﾉ;┞ｷﾐｪ デｴｷゲ けデ┞ヮWげ ﾗa F;ﾏｷﾉ┞ ｷゲ ｴｷｪｴﾉｷｪｴデWS H┞ LWIｴげゲ ヮWﾃﾗヴ;デｷ┗W デﾗﾐW ┘ｴWﾐ 
ヴWaWヴヴｷﾐｪ デﾗ Pﾗﾉｷゲｴ ヮWﾗヮﾉW デｴ;デ Sﾗ ﾐﾗデ Wﾐｪ;ｪW ｷﾐ デｴWゲW けPﾗﾉｷゲｴ F;ﾏｷﾉ┞げ ;Iデｷ┗ｷデｷWゲく  Fﾗヴ ｴｷﾏが デｴW┞ 
were けデヴ┞ｷﾐｪ デﾗ HW ﾏﾗヴW Eﾐｪﾉｷゲｴ デｴ;ﾐ Eﾐｪﾉｷゲｴ ヮWﾗヮﾉW ぷぐへ デｴW┞げヴW デヴ┞ｷﾐｪ デﾗ ﾏﾗ┗W デﾗ Eﾐｪﾉｷゲｴ デヴ;Sｷデｷﾗﾐ 
ぷぐへ HWI;┌ゲW デｴW┞ ┘;ﾐデ デﾗ aｷデ ｷﾐ ぷぐへ デｴW┞げヴW ﾃ┌ゲデ デヴ┞ｷﾐｪ デﾗが ﾉｷﾆWが ﾉﾗゲW Iﾗﾐデ;Iデ ┘ｷデｴ Pﾗﾉｷゲｴ ヮWﾗヮﾉWげく   Aゲ 
such, for Lech, the failure to display successfully (Almack, 2008) - by engaging in what he 
perceived to be legitimate Polish Family practices - located these migrant families outside of 
Polishness.  By contrast, both Ruta and Lech attended the Polish church a number of times a 
week, although their mum did not.  Ruta did so to connect with her mostly Polish friends, 
HWI;┌ゲWが けI I;ﾐ ﾃ┌ゲデ ゲヮW;ﾆ ﾐﾗヴﾏ;ﾉﾉ┞が ;ﾐS ┘W Sﾗﾐげデ ｴ;┗W デﾗ デｴｷﾐﾆ ;Hﾗ┌デ ｷデげく  F┌ヴデｴWヴが aﾗヴ LWIｴが デｴｷゲ 
was けHWI;┌ゲW ﾗa ﾗ┌ヴ ゲデﾗヴ┞く  BWI;┌ゲW ┘Wげ┗W ﾏﾗ┗WS Iﾗ┌ﾐデヴｷWゲが ;ﾐS W┗Wヴ┞ﾗﾐWげゲ ｪﾗデ a;ﾏｷﾉ┞ ;ﾐS デｴｷﾐｪゲ 
in ;ﾐﾗデｴWヴ Iﾗ┌ﾐデヴ┞げく Wｴｷﾉゲデ デｴｷゲ ヴWゲﾗﾐ;デWs with their claim that they wanted their family to be 
┗ｷW┘WS けﾉｷﾆWが ﾐﾗデ ;ﾐ┞ SｷaaWヴWﾐデ aヴﾗﾏ ;ﾐ┞ ﾗデｴWヴ a;ﾏｷﾉ┞げ ふ‘┌デ;ぶ ;ﾐS けﾃ┌ゲデが ﾉｷﾆWが ﾐﾗヴﾏ;ﾉげ ふLWIｴぶが デｴｷゲ 
;ﾉゲﾗ ｷﾐSｷI;デWゲ デｴ;デ デｴW┞ ;ヴW Sｷゲヮﾉ;┞ｷﾐｪ ; Hヴﾗ;SWヴ けPﾗﾉｷゲｴﾐWゲゲげ デｴ;デ W┝デWﾐSゲ HW┞ﾗﾐS けa;ﾏｷﾉ┞げく  Iﾐ デｴｷゲ 
context, then, analysis shows that, as Morgan (2011) suggests, cultural displays merge with family 
displays and consequently influence what individuals perceive to be correct familial behavior.   
 
Discussion here, therefore, affirms that some migrant family members do engage in family 
displays in order to achieve validation and recognition with a particular audience (Walsh, 2018).  
Analysis presented, also expands the concept of family display by showing that some children, as 
agentic members of the family unit (McNamee and Seymour, 2012), do engage in displays 
associated with けデｴW IﾗヴW ┗;ﾉ┌Wゲ ;デデ;IｴWS デﾗげ ; けデ┞ヮWげ ﾗa Family (Morgan, 2011: 63); here variously 
the Assimilated Family and the Polish Family. It is, however, apparent that these migrant family 
children should also be acknowledged as community members developing creative strategies to 
ゲ┌ヮヮﾗヴデ ; SWゲｷヴW デﾗ けHWﾉﾗﾐｪげ デﾗ WｷデｴWヴ デｴW ﾉﾗI;ﾉ Iﾗﾏﾏ┌ﾐｷデ┞ ﾗヴ デｴWｷヴ ｴﾗﾏW ;ヴW; ﾐWデ┘ﾗヴﾆく  
Discussion also shows that in the context of migration, displays that may be interpreted as 
cultural are, as Morgan (2011) suggests, incorporated into what can also be interpreted as family 
displays.  Here, then, we show that whilst the primary unit of display is the family, the boundary 
between displays of family and community are in fact blurred and, interdependent. This is 
examined in more detail in the following section. 
 
Study 2 - Mennonite Communities: The Context 
The data which inform the following discussion are drawn from interviews with eight adults 
(seven women and one man) recalling their childhood experiences of growing up in a Mennonite 
culture, conducted by McNamee. Before describing the participants further, to contextualise this 
study it is useful to provide a brief background to the Mennonite groups in North America, but 
specifically in this research, in South Western Ontario, Canada.  
 
The origins of the Mennonite faith stem from the Protestant reformation in 16th Century Europe. 
Mennonites are part of the Anabaptist movement, whose religious beliefs emphasisW HWﾉｷW┗Wヴげゲ 
baptism, pacifism, and separation from the world. Migration has been and still is central to the 
experience of the Low-German speaking Mennonites, whose experiences of childhood are 
discussed here (Loewen, 2015). Originating in Switzerland, Germany and Holland, the 
Anabaptists have a long history of religious persecution, which has resulted in a parallel history 
of migration from their native territories to Eastern Europe, Russia, North America and South and 
Central America in search of community isolation, increased economic opportunities and 
freedom from persecution (Epp, 2008). Migration to Canada, following the Russian revolution, 
┘;ゲ ヮヴﾗﾏヮデWS H┞ デｴW C;ﾐ;Sｷ;ﾐ Gﾗ┗WヴﾐﾏWﾐデげゲ ﾗaaWヴ ﾗa ﾉ;ﾐSが freedom from state involvement and 
the promise that they could educate their children as they wished. This promise was reneged 
upon when the demands of the English settlers were emphasised and anyone who failed to send 
their children to the new state schools with instruction in English could be fined and/or 
imprisoned. This threat to their culture resulted in the wholesale migration of thousands of 
Mennonites to form colonies in Mexico and elsewhere in South America. Today, the migratory 
relationship between the Mennonite colonies of Mexico and Canada continues; but this 
migration is primarily a result of economic need as families migrate seasonally or more 
permanently. It is not unusual, then, for Mennonite families living in Canada to have a history of 
living in Mexico. Central to the Mennonite way of living, their faith and their culture, is 
conservative tradition. TｴW Iﾗﾏﾏ┌ﾐｷデ┞げゲ ゲeparateness from the world is emphasised, there are a 
range of cultural practices that are unique to the community, and families are patriarchal and 
dominated by the Church brotherhood. 
  
The Study 
There has been very little written about Mennonite communities and, in particular Mennonite 
children. There are a number of memoirs which give wonderful accounts of what it was like to 
ｪヴﾗ┘ ┌ヮ ｷﾐ デｴW Iﾗﾏﾏ┌ﾐｷデ┞ ふゲWW aﾗヴ W┝;ﾏヮﾉW K;デｷW F┌ﾐﾆ WｷWHWヴげゲ (1997) TｴW “デﾗヴWﾆWWヮWヴげゲ 
Daughter ;ﾐS ゲﾗﾏW ┘ﾗヴﾆゲ ﾗa aｷIデｷﾗﾐ Wくｪく Mｷヴｷ;ﾏ Tﾗ┘Wゲげ (2004) novel A Complicated Kindness) 
but from a sociological perspective に and particularly in relation to issues around childhood - 
work in this area is sadly lacking.  The data presented here are therefore taken from a broader 
study that aimed to learn from interviewees about their recollections of growing up in a 
Mennonite family and community. This was prompted by an observation from a social worker in 
the community (whose childhood was formed in a conservative Mennonite community), that 
head teachers did not recognise Mennonite chiﾉSｴﾗﾗSゲ ;ゲ けﾐﾗヴﾏ;ﾉげ IｴｷﾉSｴﾗﾗSゲが but rather 
problematised Mennonite children. Subsequently, McNamee wanted to understand in what 
ways being a Mennonite child, migrating to and living in Canadian culture, impacted the 
experience of childhood. Speaking to adults about their childhoods enabled the researcher to 
explore issues relating to family, culture, belonging, agency and identity.  
 
The interviewees who took part in the study all lived in Canada and were aged between mid-20s 
and mid-40s, and access to them was gained via a connection with a prominent figure in the 
community. Seven women and one man were interviewed. The family background of most of the 
interviewees were Low-German speaking2 and most participants had spent phases of their 
childhoods in Mexico. Some also came from very large families に one woman had 17 siblings に 
while other families were much smaller. All of the women interviewed had gone on to higher 
education, either straight from school or in later life, and all were working in professional 
occupations. While they may have distanced themselves from the more conservative 
communities, all of the interviewees remained within the Mennonite culture in professional or 
service roles.  In this way, these adults are atypical of the general experience of (conservative) 
Mennonites, and children from Mennonite families in South Western Ontario. It should also be 
noted that there is not one Mennonite culture. Within the Mennonite faith there have been many 
shifts and splits which have fragmented the community. Communities range from very 
traditional, conservative orders to more liberal orders, each with associated cultural practices. In 
terms of their descriptions of their experiences of childhood, however, the similarities within 
their accounts of childhood indicate that we can assume commonality of experience across the 
boundaries of these orders.      
 
The interviews conducted were semi-structured in nature, they were audio recorded with the 
particip;ﾐデげゲ ヮWヴﾏｷゲゲｷﾗﾐが ;aデWヴ ┘ｴｷIｴ デｴW┞ ┘WヴW デヴ;ﾐゲIヴｷHWS ┗WヴH;デｷﾏ ;ﾐS returned to 
interviewees for comment.  Thematic analysis was then conducted; after reading and re-reading 
the transcripts, codes were applied which led to the emergence of themes, and the data set was 
scrutinized according to those themes (Braun and Clarke, 2006).  A number of themes were 
revealed but, in this paper, we focus on that which is most relevant to the discussion; that whilst 
MWﾐﾐﾗﾐｷデW IｴｷﾉSヴWﾐ Sﾗ Wﾐｪ;ｪW ｷﾐ けSｷゲヮﾉ;┞ゲげ デｴｷゲ ｷゲ ﾐﾗデ ｷﾐ order to display family or Family but, 
ヴ;デｴWヴが デﾗ Sｷゲヮﾉ;┞ けHWﾉﾗﾐｪｷﾐｪげ デﾗ デｴW MWﾐﾐﾗﾐｷデW Iﾗﾏﾏ┌ﾐｷデ┞く  
 
Displaying Mennonite Community Belonging. 
As noted previously, types of practices に cultural, gendered and family に overlap and influence 
each other (Morgan, 2011).  As such, constructions of childhood also differ between cultures, 
families and communities. Childhood in the developed West is characterised as a time of play, 
freedom from responsibility, and innocence (McNamee, 2016). Within the Mennonite 
community, and for families therein, while children are loved and welcomed, childhood is, 
instead, a time of work, obedience and responsibility. Mennonite parents are, therefore, 
expected to ヴ;ｷゲW ; ｪﾗﾗS ┘ﾗヴﾆWヴ ;ﾐS ; ﾏWﾏHWヴ ﾗa デｴW Cｴ┌ヴIｴぎ けデヴ;ｷﾐ ┌ヮ ; Iｴild in the way he 
ゲｴﾗ┌ﾉS ｪﾗが ;ﾐS ┘ｴWﾐ ｴW ｷゲ ﾗﾉSWヴ ｴW ┘ｷﾉﾉ ﾐﾗデ SWヮ;ヴデ aヴﾗﾏ ｷデげ ふPヴﾗ┗WヴHゲ, 22). In this sense, the 
expectations placed on children are important to Mennonite families and communities as it is 
through the raising of children that the church and the community continues. Menno Simons (the 
founder of this faith) spoke about raising children as follows: 
  
けTW;Iｴが ｷﾐゲデヴ┌Iデが ;Sﾏﾗﾐｷゲｴが デｴヴW;デWﾐが IﾗヴヴWIデ ;ﾐS Iｴ;ゲデｷゲW デｴWﾏが ;ゲ IｷヴI┌ﾏゲデ;ﾐIWゲ 
require.  Keep them from naughty, wicked children among whom they hear and learn 
nothing but lying, cursing, swearing, fighting and knavery.  Have them instructed in 
reading and writing, bring them up to habits of industry and let them learn such trades as 
are suitable, expedient and adapted to their age and constit┌デｷﾗﾐざ (Simons, 1557)  
 
Although written in 1557, the recollections of the interviewees illustrate childhoods which largely 
follow this prescription. Certainly, there were many examples of parental discipline which 
ゲﾗﾏWデｷﾏWゲ W┝IWWSWS デｴW ;Sﾏﾗﾐｷデｷﾗﾐ デﾗ けIﾗヴヴWIデ ;ﾐS Iｴ;ゲデｷゲWげ ;ﾏﾗﾐｪゲデ デｴW ;IIﾗ┌ﾐデゲが ;ﾐS ｷデ 
remains common that education past a basic level is frowned upon, with children leaving or being 
removed from school between the ages of 12 and 14. As one interviewee said 
  
さAﾐS デｴWﾐ ふゲｷｪｴぶ デｴWヴWげゲ ;ﾉゲﾗ ゲｴ;ﾏW ｷa ┞ﾗ┌ ｪﾗ デﾗ ゲIｴﾗﾗﾉ ヮ;ゲデ ;ｪW ﾗa ヱヲ ｷﾐ MW┝ｷIﾗく Iデげゲが ｷa ┞ﾗ┌ 
ｪﾗ デﾗ ゲIｴﾗﾗﾉが ┞ﾗ┌げヴW WﾏH;ヴヴ;ゲゲWSく Aデ ;ｪW ヱヲが ┞ﾗ┌ ゲデ;ヴデ HWｷﾐｪ ; ┘ﾗﾏ;ﾐ ﾗa デｴW ｴﾗ┌ゲWく Yﾗ┌ 
start your cleaning, sewing, you do all that and your toys get put away. Or given to 
ゲﾗﾏWHﾗS┞ WﾉゲW ぐ  and yo┌ デ;ﾆW ヮヴｷSW ｷﾐ ┞ﾗ┌ヴ ┘ﾗヴﾆざ ふIﾐデWヴ┗ｷW┘WW Eぶ 
 
Further, family practices within the Mennonite community are highly gendered, with many of 
the women in this study reporting beginning to cook and care for siblings from the age of seven, 
with ｪｷヴﾉゲげ ┘ﾗヴﾆ デ;ﾆｷﾐｪ ヮﾉ;IW ┘ｷデｴｷﾐ デｴW ｴﾗﾏWが ;ﾐS Hﾗ┞ゲ ┘ﾗヴﾆｷﾐｪ ﾗﾐ デｴW a;ﾏｷﾉ┞ a;ヴﾏく Wｴｷﾉゲデ 
engaging in these gendered and cultural practices might be perceived to be family members 
Sｷゲヮﾉ;┞ｷﾐｪ デｴW IﾗヴW ┗;ﾉ┌Wゲ ﾗa ; けデ┞ヮWげ ﾗa F;ﾏｷﾉ┞ - the Mennonite Family - the data reveal stories 
about conformity to community norms, obedience and a lack of choice. ‘;デｴWヴ デｴ;ﾐ ゲｴﾗ┘ｷﾐｪ けデｴｷゲ 
ｷゲ ﾏ┞ a;ﾏｷﾉ┞ ;ﾐS ｷデ ┘ﾗヴﾆゲげが a;ｷﾉ┌ヴW デﾗ ﾉW;┗W ゲIｴﾗﾗﾉ ;デ デｴW ;ｪW ﾗa ヱヲが ;ﾐS ;Sﾗヮデ ヮヴWゲIヴｷHWS ｪWﾐSWヴWS 
practices results ｷﾐ aWWﾉｷﾐｪゲ ﾗa けゲｴ;ﾏWげ ┘ｷthin the community; these practices are an external 
display of belonging to the Mennonite community not Family. 
 
Similarly, the most visible marker of identity for this community is the traditional dress worn by 
women and girls. Dresses all follow the basic pattern of modesty に high neckline, long sleeves, 
calf length dresses に while fabric may be quite colourful, it is usually a dark background on to 
which flowers of a lighter colour are printed. After baptism or marriage, women and girls wear a 
black kercｴｷWaく Gｷヴﾉゲげ ｴ;ｷヴ ゲｴﾗ┌ﾉS HW ﾆWヮデ ﾗaa デｴW a;IW ;ﾐS Hヴ;ｷSWS ふAﾐｪ┌ﾉﾗ, 2004). Whilst this 
gendered practice could, again, be seen to be a clear display of the Mennonite Family, it is argued 
ｴWヴW デｴ;デ ｷデ ｷゲが ;ｪ;ｷﾐが Iﾗﾏﾏ┌ﾐｷデ┞ デｴ;デ ｷゲ デｴW Sﾗﾏｷﾐ;ﾐデ ┌ﾐｷデ ﾗa けSｷゲヮﾉ;┞げく Tｴｷゲ ｷゲ HWI;┌ゲW デhere are 
differences in dress standards according to which church or colony the group belongs to に for 
example, Swiss Mennonites wear white caps rather than the black kerchief of the Russian 
Mennonites. Clothing, then, displays belonging to a particular group beyond the immediate 
けa;ﾏｷﾉ┞げ. These displays may only be understood by insiders who are familiar with the often very 
small variations which indicate membership (e.g. the depth of a hem on an apron). When asking 
け┘ｴ;デ ｷゲ デｴW ;┌SｷWﾐIW aﾗヴ Iﾉﾗデｴｷﾐｪ ;ゲ Sｷゲヮﾉ;┞げ デｴW ;ﾐゲ┘Wヴ ｴ;ゲ デﾗ HW not only other Mennonite 
communities, but the rest of the world. By their clothing Mennonite women signal their 
separateness from the world, a defining feature of their community (Epp, 2008). As one 
intervie┘WW ヴWﾏ;ヴﾆWSが デｴW ┘W;ヴｷﾐｪ ﾗa デヴ;Sｷデｷﾗﾐ;ﾉ Iﾉﾗデｴｷﾐｪ ﾏW;ﾐゲ さヮ┌HﾉｷIﾉ┞ ┘W;ヴｷﾐｪ ┞ﾗ┌ヴ a;ｷデｴざ 
(Interviewee A).  
  
This is further reinforced by the fact that all of the women interviewed remembered with 
pleasure the first time they were allowed to wear pants or trousers rather than the traditional 
dress に a transition which allowed them to stop wearing their faith.  More difficult in the telling 
however were the stories of feelings of difference from their peers at school which were 
prompted by having to wear traditional dress: 
  
さW┗Wﾐ デｴﾗ┌ｪｴ ゲIｴﾗﾗﾉ ┘;ゲ ; ﾐｷIW WゲI;ヮW aヴﾗﾏ ｴﾗﾏW ｷデ ┘;ゲ ゲデｷﾉﾉ ; ﾐｷｪｴデﾏ;ヴWく BWI;┌ゲWが ┞ﾗ┌ 
know we had to wear the traditional dress and we had to have our hair done the 
traditional way. and I remember people asking me, like not only did we have the 
traditional dress but they had this crazy thing where you had to wear this apron over 
デﾗヮ ﾗa ｷデ ;ﾐS I ヴWﾏWﾏHWヴ ﾆｷSゲ ﾉﾗﾗﾆｷﾐｪ ;デ ﾏW ;ﾐS さ┘ｴ;デ ｷゲ デｴ;デいざが さ┘ｴ┞ ;ヴW ┞ﾗ┌ ┘W;ヴｷﾐｪ 
デｴ;デいざ ;ﾐS I ┘ﾗ┌ﾉS ゲ;┞ さ;ヮヴﾗﾐざく WWﾉﾉ aﾗヴ ;ﾐ Eﾐｪﾉｷゲｴ child, an apron is something you 
┘W;ヴ ｷﾐ デｴW ﾆｷデIｴWﾐ ┘ｴWﾐ ┞ﾗ┌げヴW Iﾗﾗﾆｷﾐｪが ヴｷｪｴデい TｴW┞ ﾃ┌ゲデ SｷSﾐげデ ｪWデ ｷデく AﾐS デｴWﾐ ﾗ┌ヴ 
hair! That was a big one. It had to be braided as you can see there [indicates photograph] 
;ﾐS デｴW ﾆｷSゲ ┘ﾗ┌ﾉS ﾏ;ﾆW a┌ﾐ ﾗa ┌ゲ ゲﾗ ﾏ┌Iｴく Iデ ┘;ゲ ; ﾐｷｪｴデﾏ;ヴWざ ふIﾐデWヴ┗iewee B) 
       
Fﾗヴ ｷﾐデWヴ┗ｷW┘WW けBげが ゲIｴﾗﾗﾉ ┘;ゲ ; けnice escapeげ from home because home was a place of harsh 
discipline and hard work. Hﾗ┘W┗Wヴが W┗Wﾐ デｴｷゲ けﾐｷIW WゲI;ヮWげ ┘;ゲ ; けnightmare' for her because of 
the bullying that she and her sisters encountered, oﾐ ;IIﾗ┌ﾐデ ﾗa デｴWｷヴ ｷﾐSｷI;デﾗヴゲ ﾗa けゲWヮ;ヴ;デWﾐWゲゲげ 
(Epp, 2008). Again, clothing as a feature of family display is not primarily about displaying 
membership of family or displaying the values of a Mennonite Family but, in this example, what 
is displayed is membership of a cultural / religious group.  Although Walsh (2018) has usefully 
highlighted that the culturally assimilated families in the UK can choose to omit culturally located 
elements of family Sｷゲヮﾉ;┞ ┘ｴｷIｴ ゲWヴ┗W デﾗ けﾗデｴWヴげ デｴWｷヴ a;ﾏｷﾉ┞が デｴｷゲ IｴﾗｷIW ｷゲ not available to 
children in Mennonite communities. Instead, children are expected to demonstrate and to 
highlight their cultural difference and tradition. The wearing of traditional clothing is intended to 
be a marker of difference that demonstrates adherence to tradition, faith, cultural identity and 
community, to those within and beyond that community.  
 
Accounts of Mennonite community members, therefore, appear to raise questions about the 
possible links between the ability to display and the ability to exercise agency, and whether the 
two are linked.  Linked to this, both empirical examples presented here, also allow a further 
IﾗﾐゲｷSWヴ;デｷﾗﾐ ﾗa デｴW aﾉW┝ｷHｷﾉｷデ┞ ﾗa けデﾗﾗﾉゲげ ﾗa Sｷゲヮﾉ;┞ ふFｷﾐIｴが ヲヰヰΑぶく Aゲ ﾗ┌デﾉｷﾐWS in the article, for 
example, some tools such as language may be used or omitted through choice, but others, such 
as clothing, are less able to be hidden or displayed at will. This applies whether those displaying 
are children or adults. As such we can give further interrogation to the role of specific tools in 
conveying a successful display, especially in public spaces. These issues are considered in the 
conclusion. 
 
The example of Mennonite community display shows that display can be a largely visual act that 
needs to be understood in context to be deconstructed as intended by the participants. The 
audience for the display, whether they are other members of the family, community or 
neighbourhood, or indeed researchers, need to understand the intent of the displayers in order 
for the display to be successful. Previously, a successful family display has been discussed in terms 
ﾗa ┘ｴWデｴWヴ ﾗヴ ﾐﾗデ デｴW ;┌SｷWﾐIW ヮWヴIWｷ┗Wゲ デｴ;デ デｴW a;ﾏｷﾉ┞ け┘ﾗヴﾆゲげ ふSeymour, 2015). The 
Mennonite data presented show that a display can be unsuccessful if it is read through the wrong 
lens; as a family display when it is intended as a display of a specific community.  
 
 
Conclusion  
This paper contributes by testing the concept of family display in a number of discrete ways.  
Firstly, we re-iterate that family display can be employed デﾗ Sｷゲヮﾉ;┞ ; ヮ;ヴデｷI┌ﾉ;ヴ a;ﾏｷﾉ┞ けデ┞ヮWげ and 
┘W ヮヴﾗ┗ｷSW WﾏヮｷヴｷI;ﾉ W┗ｷSWﾐIW デｴ;デ デｴｷゲ ｷﾐIﾉ┌SWゲ デｴW けAゲゲｷﾏｷﾉ;デWS F;ﾏｷﾉ┞げ ;ﾐS けPﾗﾉｷゲｴ F;ﾏｷﾉ┞げく  
Further, we confirm that family display does matter and we add to knowledge by showing that it 
can be a strategy used H┞ ゲﾗﾏW ﾏｷｪヴ;ﾐデ a;ﾏｷﾉ┞ IｴｷﾉSヴWﾐが ┘ｷデｴ デｴW ;ｷﾏ ﾗa ゲｴﾗ┘ｷﾐｪ けHWﾉﾗﾐｪｷﾐｪげ ｷﾐ 
デｴWｷヴ ﾐW┘ ｴﾗﾏWく CﾗﾐゲWケ┌Wﾐデﾉ┞が ┘W ;aaｷヴﾏ デｴ;デ けa;ﾏｷﾉ┞ Sｷゲヮﾉ;┞げ is a useful addition to the 
conceptual けデﾗﾗﾉ Hﾗ┝げ aﾗヴ ┌ﾐSWヴゲデ;ﾐSｷﾐｪ a;ﾏｷﾉｷWゲ.  
 
In addition to this, we also develop the concept in a number of ways.  Firstly, analysis presented 
shows that family display cannot always be assumed to have positive outcomes. This is because, 
whilst family display has transgressive potential to broaden hegemonic norms around family, 
display which finely differentiates between Family types may contribute to segregational 
discourses and practices. In the context of migration, for example, data presented show that 
family display can have negative outcomes; the discursive practice of talking about an almost 
ｷﾐデ;ﾐｪｷHﾉW SｷaaWヴWﾐIW HWデ┘WWﾐ けPﾗﾉｷゲｴ F;ﾏｷﾉｷWゲげ ;ﾐS けBヴｷデｷゲｴ F;ﾏｷﾉｷWゲげ WデIく reduces individuals to 
ｴﾗﾏﾗｪWﾐﾗ┌ゲ けデ┞ヮWゲげが ｷゲ ヮﾗデWﾐデｷ;ﾉﾉ┞ Sｷ┗ｷゲｷ┗Wが ;ﾐS デｴｷゲ ｷゲ reproduced in some migrant family 
children.  Similarly, Mennonite children displaying cultural difference and tradition through their 
clothing can have negative repercussions in the mainstream Canadian culture.  
 
In the discussion presented, we also raise important new questions about the relationship 
between family display, the role of structure, and whether, and to what extent, individuals are 
agentic in engaging in displays. We do so by considering different contexts in which children and 
young people have varying levels of agency and, therefore, ability to make choices in relation to 
display. There is, for example, evidence that children in some Eastern European migrant families 
do engage in family display and they are active agents that negotiate various audiences.  It is also 
suggested, however, that this occurs more as children get older and have more agency to act 
autonomously of their parents.  This relationship between ability to display and ability to exercise 
agency provides a fruitful area of further research linking Family and Childhood Studies. 
 
By drawing on data that compares family life in the context of migration, we have uniquely 
examined the blurring and complexity of the boundary between cultural and family displays. 
CﾗﾐIWヮデ┌;ﾉﾉ┞が デｴW S;デ; ヮヴWゲWﾐデWS ゲ┌ヮヮﾗヴデ Mﾗヴｪ;ﾐげゲ ;ヴｪ┌ﾏWﾐデ デｴ;デ family ヮヴ;IデｷIWゲ ;ヴW け;ﾉヴW;S┞ 
ヮ;ヴデｷ;ﾉﾉ┞ ゲｴ;ヮWS H┞ ﾉWｪ;ﾉ ヮヴWゲIヴｷヮデｷﾗﾐゲが WIﾗﾐﾗﾏｷI Iﾗﾐゲデヴ;ｷﾐデゲ ;ﾐS I┌ﾉデ┌ヴ;ﾉ SWaｷﾐｷデｷﾗﾐゲげ ふMﾗヴｪ;ﾐ, 
2011: 7).  Our analysis stresses, however, that the latter need to be shared by displayers and the 
audience for the family display to be successful. The article, therefore, empirically develops the 
family practices approach by showing situations where cultural and family displays are 
interdependent and overlap.  WW ;ﾉゲﾗ SW┗Wﾉﾗヮ デｴｷﾐﾆｷﾐｪ ヴWﾉ;デWS デﾗ けa;ﾏｷﾉ┞ Sｷゲヮﾉ;┞げ H┞ ゲｴﾗ┘ｷﾐｪ デhat 
display of both family and culture can have a dual function of showing familial legitimacy and 
supporting positive identity creation in a new community. These accounts show, however, that 
children may be conflicted in their displays, in that they are making complex decisions about how 
to display in different spaces. In contrast to the discussion of Polish families, for example, the 
Assimilated Family does not exist in terms of display for these Mennonite children.  Rather, the 
practice, instead, displays difference rather than assimilation に although within the community 
itself such display does confirm belonging.  In part, this contrast with Polish young people in the 
UK context is due to the limited - or thin (Klocker, 2007) - agency exercised by children within 
Mennonite communities.  As such, we argue that, whilst the examples presented do display 
The Family as well as family, we must be careful of how we read displays and ensure that we 
understand them from the point of view of those enacting them. Researchers should, instead, be 
cautious of applying a concept that has been enthusiastically adopted and they need to fully 
interrogate the intentions of those they study to ensure they do not mis-ascribe displays.  Indeed, 
in this article we show that the priority for display may not necessarily be the presentation of 
legitimate family, but other features of collective identity: the Mennonite community are 
ヮWヴｴ;ヮゲ ゲ;┞ｷﾐｪ けデｴｷゲ ｷゲ ﾏ┞ Iﾗﾏﾏ┌ﾐｷデ┞ ;ﾐS ｷデ ┘ﾗヴﾆゲげく   
 
Notes 
1. Commercial Homes are small-scale hospitality establishments offering accommodation in domestic 
settings such as small hotels, bed and breakfast, guest and public houses, or farms. The paying guests 
interact with, and may share space, with the families who live in and run these businesses (Lynch 2005).  
2. Low-German is an oral tradition. Worship and instruction in schools within the colonies is primarily in 
High German which is written. 
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